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ANTHROPONYMY ASANELEMENT IDENTIFY -
ING NATIONAL MINORITY. THE CHARACTER-
ISTICSOF POLISH OLD BELIEVERS NAMES

Magdalena Ziolkowska
Nicolaus Copernicus University

Abstract. The paper focuses on Polish Old Believers' anthro-
ponymy as the element identifying the group. The Old Believers
are one of the ethnic, religious and national minoritiesin Poland.
They came here shortly after the schism in Russian Orthodox
Church. They settled down in North-Eastern Poland in the second
half of the 18th century. Their descendants live there till now.
After coming to Poland, Russian immigrants were living in her-
metic, homogenous communities. This protected their religion and
culturefrom strong exterior influence. After the Second World War
the community became more open to external world. Nowadays,
after anumber of civilizing and geopolitical transformations, the
isolation practically disappeared making the Old Believers' culture
defencel ess against influence of dominant Polish culture. Together
with al that changes the Old Believers' anthroponymy has been
transformed. Contemporary Polish Old Believers' anthroponymy
consistsof Russian and Polish (in Masuriaregion—Russian, Polish
and German) elements, as a result of bilingualism (and multi-
lingualismon Masuria).
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1. Introduction

This paper is focused on the Old Believers' anthroponymy.
The material examined consists of the results of field research con-
ducted by scholarsfromthelngtitute of Slavonic Philology at Nicolaus
Copernicus University in Torun. The source of information about
names are gravestone inscriptions. There are about 30 Old Believ-
ers graveyardsin the North-Eastern Poland. Tombstone with epi-
taphs are to be found at 18 parish cemeteries. 2 in the area of
Augustéw (Gabowe Grady, Blizna), 8in areaof Suwatki (Wodzitki,
Posgjanka, Gtuszyn, Buda Ruska, Sztabinki, Rasztabol, Lipina,
Aleksandrowo), and 8 in the Masurian Lake District (Iwanowo,
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Osiniak-Piotrowo, Swignajno, Kadzidtowo, Onufryjewo, Gatkowo,
Wojnowo — secular and monastic cemeteries). There are also Old
Believers’ gravestones at municipal cemeteries in Augustow and
Suwalki. The oldest tombstoneswith inscriptions camefrom 1950s
and 1960s and they were set up for persons who had been born in
the second part of 19th century.

2. History

TheOld Believers movement began in the latter part of the
17th century after Patriarch Nikon's reform in Russian Orthodox
Church. Patriarch Nikon introduced anumber of ritual and textual
revisionsin order to achieve uniformity of Russian and Greek Or-
thodox practices. After the reform, the worshippers had to use
threefingers (instead of two) while making the Sing of the Cross;
write the name Jesus by double ‘i’ —lisus (instead of Isus); chant
thealeluiaversethrice (instead of twice); go counter-sunwise dur-
ing processions (instead of sunwise). For the Russian of the 17th
century any innovationsin ritualswere aheresy. The opponents of
Nikon's reform emerged among all strata of the society and in
relatively large numbers. According to Zoja Jaroszewicz-
Pierestawcew, shortly after schism the oppontents constituted 1/3
of Russian society. Those who maintained fidelity to the existing
ritewere called starovery (Old Believers), staroobryadtsy (Old Ritu-
aists), or referred to with a pejoratively charged term raskolniki
(schismatics). The Russian Orthodox Church anathematized them
at the synod of 1666. The State had the most active followers of
pre-Nikonian traditions arrested, tortured and executed. Because
of persecution many Old Believersfled Russia. It wasonly in 1905
that Tsar Nicholas |l signed an Act of Religious Freedom. The Old
Believers gained the right to build temples and to organize them-
selves. In 1971 the Moscow Patriarchate revoked the anathemas
(Jaroszewicz-Pierestawcew 1995: 9-10).

3. TheOld Believers denominations
Although all Old Believersemerged asaresult of opposition

to the Nikon’sreform, they are characterized by agreat diversity
and consist of groups that profess different interpretations of the



Anthroponymy as an element of identifying national minority 385

church tradition. There are two main Old Believers: movements
(soglasie) — popovtsy (with priests) and bespopovtsy (priestless).
In Poland there are only bespopovtsy, the ones who renounced
priests, Eucharist and all sacraments except baptism and penance.

4. TheOld Bedlieversin Poland

The Russian immigrants came to the Commonwealth of
Poland and Lithuaniashortly after the schismin 17th century. They
settled downintheareaof present Lithuania, Belarusand Ukraine.
The Old Ritualists cameto the area of present Poland and founded
severd villages near Suwatki and Augustow inthefirst part of 18th
century. In the 1830s part of them moved to the Masurian Lake
Digtrict (Iwaniec 1977: 79-112, Grek-Pabisowa 1999: 20). Polish
Old Believers came from the Pskov region in northern Russia
(Potaszenko 2006: 680). After coming to Poland they lived in her-
metic and homogenous communitiesin forests, which hel ped them
to protect their religion, traditions and language — Pskovian dial ect
(Grek-Pabisowa 1999: 38-41) from strong Polish, and German on
Masurianinfluence.

The Suwatki and Augustéw regionsremained under the Rus-
sian authority up till 1918. After the First World War they became
apart of Poland again. The Masuriaregion was a part of the East
Prussia and only in 1945 it was incorporated into Poland. The
political situation had astrong influence onthe Old Believers' lan-
guage and anthroponymy. Till the end of the First World War the
Old Believersfrom Suwatki and Augustow regionslivedinadirect
contact with Russian, which wasthe official language. They used
Polish only to communicate with Polish neighbours; neverthel ess,
aready at that time part of them were bilingual. After the First
World War, when the area discussed was incorporated into Po-
land, the Old Believers' dialect started to transforminto aninsular
language. It became fully insular after 1945, when Polish Old Be-
lieverslost contact with coreligionistsfrom the Wilno region, which
was incorporated into the Union of Soviet Sociaist Republics
(Grzybowski, Gluszkowski 2008: 204—205).

Thedialect of the Old Believerswho in 19th century cameto
Masuriaimmediately acquired aninsular character becausethey did
not have contact with the Russian language. Till the end of the Sec-
ond World War German wasthe official language. The Old Believ-
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erswere multilingual; in conversationswith coreligioniststhey used
Pskovian dialect, with dissentersfrom the neighbouring villagesthey
used the Polish Masurian diaect, and with the authorities the Ger-
man language. After 1945 Polish becametheofficia language.

For afew yearsafter the Second World War the Old Believers
lived in isolation from the dominant Polish culture; however, with
timetheisolation started to fade. They migrated to towns and cities,
where they worked and lived among Poles. The villages were pro-
vided with electricity and Polish radio and television. What ismore,
children started to learn Polish at school, mixed marriageswith dis-
senters became widespread, and the number of Old Believersin
Poland decreased gradually. Nowadays, the Old Believers are an
imperceptibleminority inthe country with the popul ation of about 38
million inhabitants. Different researchers estimated their number in
Poland at theturn of the 20th century asranging from 1,000 (Rocznik
Statystyczny, Rzeczpospolita Polska 2002: 122) to 2,000 (Kajtoch
1999: 296). Thebiggest Old Bdlievers centresarethevillagesGabowe
Grady and Bér (near Augustow) with about 150-200 inhabitants; a
similar number of them livein Suwatki and Augustow. In other vil-
lageswhich werefounded by Old Believersin 18th and 19th centu-
riesonly severa familieslive nowadays. Often only acemetery re-
mindsthat Eastern Rite Christiansused tolivethere.

Dueto all that changes, the Old Believers' culture and lan-
guage have been transformed. The onesfrom the Augustow region
aredtill bilingual; nevertheless, their bilingualismisdifferent from
the one of their ancestors. The research conducted by Stefan
Grzybowski, Dorota Pasko and Michat Gluszkowski shows that
typical of the Old Believers from Augustow is bilingualism with
diglossia. In somespheresof life (talking with coreligionists, in Old
Believers villages) they usethe Pskovian dialect, in other spheres
(talking with dissenters, in cities) they useall-Polish language or its
local variant. The scholars define the present state of the Old Be-
lievers from Augustow region dialect asRussian-Polish hybridiza-
tion (Pasko 2005: 314, Grzybowski, Gtuszkowski 2008: 206).

5. TheOld Believers anthroponymy
TheOldBdlievers bilingualism (multilingualismin Masuria)

and changes which have taken place in the community are re-
flected in their names. Although the anthroponymy has been trans-



Anthroponymy as an element of identifying national minority 387

formed, it still includes features typical of the Russian anthro-
ponymy, which distinguishes Polish Old Believers from other in-
habitants of Poland. There are differences in names of the Old
Believersfrom the Suwatki, Augustéw and Masuriaregions. Nev-
ertheless, the analysis of epitaphs showsthat there are some com-
mon tendencies. There are family forenames, patronymics and
maiden names on gravestones inscriptions. In everyday life the
Old Believers from Gabowe Grady and Bor use nicknames and
rarely andronymics (K osiedowska 2000: 70-80).

6. Forenames

At baptism the Old Believersgivetheir children namesfrom
“sviatcy” — pre-Nikonian calendar of the Orthodox Church saints.
Traditionally, agirl got the name of the saint who wasthe patron of
her birthday. A boy got the name of the saint who was the patron
of 8th day after his birth, which was connected with the fact that
Christ was given his name that day*. Eugeniusz Iwaniec claims
that at the beginning of 19th century Polish Old Believers obeyed
this rule even in the case of twins (Iwaniec 1992: 23-24). The
analysisof gravestoneinscriptions showsthat sincetheend of 19th
century they have quite rarely obeyed this rule; out of 350 names
with date of birth 40 were given with obeying the rule?. On the
other hand, adeviation from the rule is usually not bigger than a
week (almost 200 buried got name with adeviation not bigger than
7 days, almost 100 with adeviation bigger than 15 days).

Nowadays parentsdo not want to givetheir children‘ strange’
and‘ old-fashioned’ names. At baptism ceremony they often givea
child any name from ‘sviatcy’ which has a Polish equivalent or
they give proper saint’sname at baptism and an additional popular
Polish name at the Register’s Office, e.g.:

t Thisinformation wasfound only in lwaniec’sarticle. Old Believerswithwho |
talked said that both, girls and boys should be given name of patron of their
birthday or name, whichisin the calendar week before or week after birthday.

2 Epitaphs not always are certain source of information in this case, because
forename could be given with obeying the rule and only relatives did not re-
member exact date of birth buried. Furthermoreinidentity cardsof Old Believ-
ers, who were born before or during Second World War, sometimeswas writ-
tenincorrect date of birthday.
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the baptismal name Polish genetic the name in Register
from “swiatcy” equivalent Office

Bacunnii Bazyli Wactaw

JlaBbij Dawid Jakub

Kupun Cyryl Karol

Tumodeit Tymoteusz Tadeusz

Enena Helena Sylwia

JInaus Lidia Alicja

(Kosiedowska 2000: 49-50).

As aresult, a part of the Old Believers from Poland have
double names, which was not typical of the first generations of
Russian settlers. Inthe past the Old Believers used Christian names
from ‘sviatcy’ or their variants such as hipocoristics (e.g. 4zex-
canop* — Cawa, Enena* - Jlena) in everyday life. They had one
forenameintheir birth baptismal certificateandinthe public regis-
ter of births.

The Old Believers started to change their names, both fore-
names and surnames, in 20th century. During the interwar period
the German authoritiesmade adult Old Believersfrom the Masuria
region Polonizetheir surnames(e.g. Bopobsés >for Wr6bel; Conoeés
> for Slowikow), later they made them change saint’s Russian
forenames to Polish or German ones (e.g. Russian I'eopeui* > for
German Georg or Polish Jerzy). At the time of the Nazis the Old
Believersvoluntarily gavetheir children German namesat the Regis-
ter’s Office (Iwaniec 1992: 24). In the Suwatki and Augustow re-
gionsonly after the Second World War the Polish People’'sRepublic
authorities made the Old Believers give their children Polish
forenames®. Afterwards, they did that voluntarily; moreover, some
of theadult Old Believers; especialy membersof Communist party

3 From 1959 there was special list of forenames In Register Office Wykaz imion
najczesciej uzywanych na terytorium PRL and instructions how to register
names (Bubak 1978: 181). In 1978 the instruction and list were modified and
widened, the title was changed Wykaz imion uzywanych w Polskiej
Rzeczypospolitej Ludowej (Bubak 1983: 156).
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and civil servants, changed their own forenames to Polish names*
(e.g. Russian Maxcum* > for Polish Marian; Russian Bacuui* >
for Polish Wactaw, while Polish equivalent of Bacunuii* isBazyli)
(Iwaniec 1992: 24). They did not want to differ from the members
of the dominant Polish community and beidentified asforeignerson
thebasisof their names. Thelinguistic adaptation of foreign personal
names is one of the effective moves towards the adjustment to a
surrounding environment and accul turation.

Nowadays, sometimes even a parent does not remember his
child’s Christian name if it is different than the one in the officia
documents. On the other hand, there are amost only saint’s names
from‘sviatcy’ or their Polish (and German in Masuria) equivaents
ingravestoneinscriptions. Out of 800 nameswritten on tombstones,
32 aredifferent; most of them in Masuria, German®: Eryka, Frieda,
Gertruda, 1da, Urszula, Erich, Ewald, Wilhelm, Giinter, Udo; Polish:
Wanda, Kasimir; English: Ockap® (Oscar); French: Alfred.

The Old Believersusethe Cyrillic, modern Cyrillic or Latin
alphabet in their epitaphs. There are severa groups of forenames
written with the use of the Latin al phabet:

- Polish genetic equivalents of canonical forenames, e. g.

Aeapus*” — Agata, Anacmacus* — Anastazja, Enena* — Hel-
ena, Examepuna* — Katarzyna, Hpuna* — Irena, Mapus* — Maria,
Mapga* — Marta, Hamanus* — Natalia, Cogus* — Zofia, Xpucmuna*
— Krystyna; Anexcanop* — Aleksander, Anopeir* — Andrzgj, I'eopeuii*
— Jerzy, I'pucopuir* — Grzegorz, Hoann* — Jan, Hocugh* — JOzef,
Mamgperr* — Mateusz, Muxaun* — Michad, ITaser* — Pawe3, deodop*
— Teodor;

- German or other genetic equivalents of canonical
forenames, e. g.

Enena* — Helene, Enucasema* — Elizabeth, Hpuna* — Irene,
Hamanus* — Natalie; 'eopeuii* — Georg, Haxos* — Jakob, Hoann*
— Johan, Muxaun* — Michael, Huxonaii* — Klaus, ITager* — Paul,
Cumeon* — Smon;

4 Changing forenameswasregulated by the Law of 13 November 1963. Every-
body whose surname sounded ridicul ous, did not sound as Polish, sounded as
forename could be changed (Bubak 1982: 91).

5 Information about names’ origin istaken from: A. B. Cynepauckast Crosaps
pycexux umén, 2005.

5 Alphabet and orthography islikein epitaphs.

7 By* aremarked canonical forenamesfrom ‘sviatcy’.
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- forenames made by tranditeration of canonical forenames,
e d.

Aeagus* — Agafia, Bepa* — Wera, Esdokus* — Ewdokija,
Enena* — Elena, Cmeganuoa* — Sefanida, I'pucopuir* — Grigori,
Hoanun* —10ann, Hukonai* — Nikolai, Cumeon* — Smieon, @eodop*
— Feodor;

- forenames made by trandliteration of variants of canonical
forenames, e. g.

Esookus* > Aeooxus — Awdakeia, Awdokja, Espumus* >
Adpumvs — Afimia, @esponus* > Xaspouvs — Hawronia, Hoann* >
Hean — lwan, Kunpuan* > Kynpuan — Kuprian, Ouygpuii* >
AHypuii — AnUffri.

7. Patronymics

In Russia the patronymic is a part of the name, used in all
official documentsand in addressing peopleinaformal or informal
way. A patronymic isalways between forename and surname (e.g.
FOpuii Hukonaesuu Ilasgnos, Anna Hukonaesna Haeﬂoea). For the
Old Believers who live in Poland patronymics are not important
any more; asmall number of them in epitaphs being the evidence
of that. There are only 908 patronymics on 800 tombstones, 15 of
them are at the end of personal name; they follow the surnames
(e.9. IOpuii Hasnos Huxonaesuu). The Polish Old Believers sel-
dom use patronymics, which is a result of interference of Polish
and German anthroponymy, which do not use patronymics. Sur-
prisingly though, even children from the Old Believers' villages
(Gabowe Grady and Bor) know how to form them. Most of the
epitaphs were written in the latter part of 20th century and there-
fore on the basis of them it is not possible to determine when
patronymics started to lose importance.

8. Maiden names

For Polish Old Believers surnames are moreimportant than
patronymics. It is proved by maiden names on the gravestones of

8 Thereare51 patronymicsinafull form and 39 first letter of patronymic (e.g.
Hean J]. Bonoapos).



Anthroponymy as an element of identifying national minority 391

married women®. However there are only 14 maiden names, inter-
esting is the fact that they can be found on Old Believers tomb-
stones. In Russia, on the contrary, writing maiden names on monu-
mentsis not current. The father’s forename is more important in
Russiathan his surname. Writing maiden nameson gravestonesis
aresult of the influences of Polish and German cultures, in which
itisquitewidespread.

9. Surnames

Slavic surnames were formed between 15th and 19th cen-
tury. At the beginning they werereserved only for the aristocracy.
Later, from 17th to 19th century they were also given to trades
people and from 18th to 19th century to the peasantry (Hukonos
1970: 91-2, Huxounos 2007: 107, YuGerayn 1989: 16).

Itisstill aquestionif the Old Believers had surnameswhen
coming to Poland. The schism in the Russian Orthodox Church
took place in the first half of 17th century. The Old Believers
started to settle down in Poland in the second half of 18th century.
Probably most of them did not have surnames in their present
form and they used only forenames and patronymics (and prob-
ably nicknamesand andronymics). According to lwaniec, thegroup
of the Old Believerswho cameto the Masuriaregion from Suwatki
and Augustéw regions in 1830s had surnames but they did not
want to reveal them asaresult of adistrust towardsthe authorities
(Iwaniec 1977: 116-117). The analysis of epitaphs shows some
differences in surnames of the Old Believers from Masuria and
their coreligionistsfrom the Augustéw and Suwalki regions. There
areonly 7 surnames in Masuriawhich appear in the other regions
too (E¢umos, Jlebedes, Hosuxos, Ianomapos, Jlanoscku/ii, Ilaenos,
Cuoopos). It can prove that Old Believers from Masuria got sur-
namesonly in Prussia

Thereareonly 15 surnames, which appear both in Suwatiki
and Augustow regions (4zagponos, bamyc, Bondapos, I'epacumos,
Hanosckulii, Hsanos, Mapkos, Moposzoe, Hosuueno, Ilanomapos,
Hangunos, Iemynos, Coxonos, Pedopos, Hlapanaes). Out of 152

9 Surnames of Polish Old Believers (like other inhabitant of Poland) are heredi-
tary and they are passed from the father onto his children. A married woman
adopts her husband’s name.
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surnames 108 are only at one cemetery, 29 on two, 15 on more

than two. It is the evidence of the Old Believers low mobility

between the regions and between villageswithin oneregion, rela-

tively rare marriages of coreligionistsfromtheregions; it can also

be the evidence of the fact that usually women moved to villages

wheretheir husbandslived. The Old Believersfrom Masuriawere

the most mobile. Out of 15 surnames which can befound at more

than two cemeteries 7 are only at cemeteriesin Masuria. Surnames

with the same etymology but a different structure are considered

hereasdifferent, although their carriers’ ancestors could have one

surname which were Polonized and Germanized under the influ-

enceof political and social factors, e.g.

Kosaxoe < Russian ‘kasax’ or Polish Kozak, Kossak/ Kosack < Ger-
man ‘der Kosak'1° (English ‘ Cossack’)

Kysneyos < Russian ‘xysunen’, Kosanés, Kowalczyk < Russian
‘xosais’ OF Polish ‘kowal’ (English ‘ blacksmith’);

Hoesuxoe, Hosuuenrxo, Nowicki < Russian ‘nossriit’” or Polish ‘ nowy’
(English‘new’);

LJepoaros, Il]epbarosciuiil Szczerbakowski < Russian ‘ mep6aTsrit’
or Polish*szczerbaty’ (English * gap-toothed’);

Warabiow < Russian ‘Bopo6eit’, Bpobdeas! \Wk6bel < Polish ‘wrébel’
(English* sparrow’);

@ununos, Filipowski < Russian ‘ @unmun’ or Polish ‘Filip’ (English
‘Philip’).

10. Typesof surnames

Most of Polish Old Believers' surnames (446) end with -ov/
-ova; -yevl -yeva; -in/ -inat (until the middle of 16th century these
suffixes used to be typical of patronymics). Relatively fewer sur-
names end with -ski/y (-skalya), -ckily (-ckalya) (132) and with -
enko, -ko, -uk, -ych (54). There are some other surnames (86),
infrequent in Russian anthroponymy:

10 German words are taken from: Chodera, Kubica Podre¢czny stownik
niemiecko-polski, 1996.

11 Thereare 753 familiesat the Old Believers' cemeteriesin Poland, 446 ending
with -ov/-ev, 35 with -in; 132 with -ski/y, -cki/y; 54 with -enko, -ko, -uk, -
ych; 86 with other endings.
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- Surnames - comimon nouns, €. g.

Wrobel < Polish ‘wrdbel’ (English ‘sparrow’); Kosack <
German ‘der Kosak’ (English‘ Cossack’);

- surnames - diminutives of common nouns, e. g.

Dzczek < Polish ‘dzik’, (English ‘wild boar’); Malinka <
Russian ‘mamuna’ or Polish ‘malina (English ‘raspberry’);

- surnames-adjectives, €. g.

Karotki < Russian ‘koporkwuii’ (English‘short’).

Based ontheorigin, Old Believers' surnamesending with
-ov/-ev, -in may be generally divided into two groups: patronymic
and cognominal. A patronymic surnamederivesfrom amalefore-
name and the magjority of surnames are produced thisway, e. g.

Anopees < Auppeit*, Arexcees < Anexcuii®*, Epmonaes <
Epmonait®*, Tumogees < Tumodeit*, Aeaponos < Aradon*,
Angumos < EBpumuii**2, Anmunoe < Anurtuna*, I'epacumos <
I'epacum™, Egdokumos < EBnoxum®, Ecopos < Erop < I'eoprwmii®*,
Emenvanos < EMenbsin < Emumnan™, E¢umos < Epum < EBpummii*,
Heanos < UBan < Moann*, Kacwvanose < Kacean < Kaccuan*,
Kynpenos < Kynpusiu < Kunpuau®, Jlapénose < Jlapuon <
Wnapuon*, Jleonos < Jleon < Jleontnii*, Jykuanos < Jlykuan*,
Maxkcumos < Makcum*, Mapros < Mapkx*, Mupornos < Mupon*,
Ilasnos < Iasen*, Iangunos < Iandun < IMambur®, Ipoxopos
< IIpoxop*, Camyxos < Camyxa < Camymin*, Cudopos < Cumop
< Ucunop*, Tuxanos < Tuxan < Tuxou*, @edopos < ®Enop <
Deopop*, @edomos < denor < Deogor*, Qurunos < Ouun <
Oumunmn®, xumos < SAxum < Noaxkum*, Epomun < Epemnii <
Uepemus™®, @omun < ®oma*.

A coghominal surname derives from a Russian person’s
nicknameand itisusually based on hig her:

- occupation, e. g.

FBonoapes < Russian ‘6onmaps’ (English ‘cooper’); Kosanes
< Russian ‘kosans’, (English ‘blacksmith’), Kysueyos < Russian
‘kysuer’ (English ‘blacksmith’), ITonos < Russian ‘o’ (English
‘pope’);

- aphysical or character trait, e. g.

Kyopawes/ Kyopsuos < Russian ‘xynpsassiii’ (English
“curly’), jepbaxos < Russian ‘mep6arteiir’ (English‘ gap-toothed’);

12 See:r Menoctok Pyccrue gamunuu. Tlonyaspnslii 9mumonoeuseckusi cioeapo,

2006: 16.
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- names of animalsand birds, e. g.

Jlebeoes < Russian ‘ne6ens’ (English ‘swan’), Coxonos <
Russian‘coxon’ (English‘facon’), I'yesimun < Russian ‘rycs’ (ENg-
lish‘goose');

- geographic or ethnographic names, e. g.

Mockanés < Russian ‘mockamns’ or Polish‘moskal’, Kozaxos
< Russian ‘kazax’ or Polish ‘Kozak’ (English ‘Cossack’),
Iepcuanos < Russian ‘mepc’ or Polish ‘Pers (English ‘ Persian’),
Ivieanxos < Russian ‘usiran’ or Polish‘ Cygan’ (English‘Gipsy’).

Thereisaso agroup of surnames derived from aforeign
person’snickname, e. g.

Kanaanos < Polish ‘kaptan’ (English ‘priest’), Crosuxos <
Polish ‘ stowik’ (English ‘nightingal€’), JTeumxun < Polish ‘tydka
(English‘calf’) and from unknown appel l atives.

Most of the surnames ending with -ski/y (-skalya), -ckily
(-cka/-ya), derivefrom:

- nicknames (84), e. g.

Kpaccosckuii/ Krasowski < Russian ‘xpaca’ or Polish ‘krasal
(English ‘beauty’), LJepoaxosckuii/ Szczerbakowski < Russian
‘mep6baTeiii’ Or Polish ‘szczerbaty’ (English ‘gap-toothed’), JKy-
rosckuti < Russian “xkyk’ or Polish ‘zuk’ (English ‘dung beetle’),
Kesmrosckuii < Polish ‘kwiat” (English ‘flower’), Mamwmnosckuii <
Russian ‘manuna’ or Polish ‘*malina (English ‘raspberry’), I1ozo-
penvckuil/ Pogorzelski < Russian ‘moropenen’ or Polish
‘pogorzelec’ (English ‘victim of afire’), Kalinowski < Russian
‘xammua’ or Polish ‘kalina (English ‘ cranberry tree’), Lisowski <
Polish‘lis' (English‘fox’), Grabowski < Russian ‘rpa6’, ‘ rpaburs’
or Palish ‘grab’, ‘grabi¢’ (English “hornbeam’ or ‘to rake’),
Krzyzanowski < Polish ‘krzyz' (English ‘cross or ‘crucifix’),
Nowicki < Russian ‘wossriii’ or Polish ‘nowy’ (English ‘new’);

- forenames, e. g.

Foocumosckuii < Borzym < Borzymir, Janosckuii/
Danowski < Jlam < Jaunuun®, Danielewski < Daniel,
Maxaposckuii/ Makarowski < Maxkapuii*, Filipowski < ®unmunmn®,
Jakubowski < Maxos* or Polish Jakub, Jaokowski < Usan <
Noaunn* or Polish Jace< Jan).

Surnames ending in with -enko, -ko, -uk, -yk, -ych areof a
similar origin. There are surnames derived from:

- forenames, e. g.

Ocunenko < Ocun < Hocud*, 3unosuux < 3uHoBuit™*,
Pawluczyk < TTasen* or Polish Pawet, Borischewitz < Bopuc*;

- nicknames, e. g.
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Hosnuenko < Russian ‘noseiit’ (English ‘new’), Pyoenxo
< Ukrainian ‘pyzuit’ (English ‘ginger’), Kowalczyk < Russian
‘xosanp’ or Polish ‘kowal’ (English ‘blacksmith’), Rozko < Rus-
sian ‘poxox’ <’ por’ (English‘horn’).

11. New tendencies

In the recent decades there have occurred some new ten-
denciesin the Old Believers' surnames. There can be observed a
unification of gender forms of surnames ending with -ov/-ev, -in.
Femal e surnames used in the nominative form more often do not
havethe ending -a, which distinguishesfemale surnamesfrom male
ones (e.g. Examepuna Hosuxos instead of Examepuna Hosuxosa).
Inthe Masuriaregion gender unification relates to surnames end-
ing with -skily, -ckily, too. It happens that a female forename is
followed by a surname with a male ending -i/-iy (e.g. Maria
Krassowski instead of Krassowska, Viera Makarowski instead of
Makarowska). It is a result of the influence of German
anthroponymy, where surnames do not have gender forms'?; in
Polish anthroponymy surnames have gender forms. Thefirst cases
of unification of gender forms of surnames with -ov, -ev, -in end-
ingstook place in the 1970s. Nevertheless, only in the 1990s, the
number of female surnames used in a male form was higher (47)
than the ones used in afemale form (26).

There have been changes in male surnamestoo. The Old
Believers from Poland have more often ceased to decline male
declinable surnames ending with -ov, -ev, -in. There are instances
in gravestoneinscriptionsin which aforenameisused in the geni-
tive form and a surname is used in the nominative form (e.g.
Muxauna Anmunos instead of Muxaunra Anmunosa)*®. Till the end

Out of 255 female surnames ending with -ov/-ev, -in, -ski/y, -cki/y, 125 were
used in a female form and 130 in a male form. In the Suwalki region more
surnames have female endings (30) than male ones(20). In the Augustow re-
gion frequency of usage of female (66) and male forms (65) is similar. In the
Masuria region male forms (45) are more common than female (29).

Out of 168 male surname ending with -ov, -ev, -in 49 have not declined. Al-
most all of them (45) are at cemeteries from the Augustéw region, 4 are from
the Suwatki region. In the Masuria region all male surnames are used in a
“neutral position” (together with forenames used in the nominative form), but it
can be supposed that the phenomenon discussed is common in this region too.
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of the 1980s there were only few surnames which were not de-
clined. Back in the 1990s the number of such surnamesincreased
to 19. At the beginning of 21st century the number of surnames
which were not declined (24) was bigger than the number of de-
clined surnames (23).

Particularly worth mentioning isthefact that on two tomb-
stones at different cemeteriesthe Old Believers declined surname
ending with -enko Hosuuenxo (‘Tlokoit Tocrioan mymy ycommero
paba cBoero Jlazapus Hosuuenku'; ‘Ilokoi ['ocrmomm myrmy
yconmero paba cBoero Asekcea orpoka Hosuuenku'), Whereas
the Russian do not decline them. It isthe effect of theinterference
of Polish anthroponymy. According to Polish grammar rules, male
surnames ending with -o should be declined.

12. Conclusions

As can be observed, present Polish Old Believers' anthro-
ponymy consists of Russian and Polish (in the Masuria region —
Russian, Polish and German) elements. Itisaresult of bilingualism
(and multilingualism on Masuria) and some changes in the com-
munity. In spite of the changes in the Polish Old Believers
anthroponymy;, it still identifiesthem as national minority. It can be
supposed that, because of demographic, urban and cultural changes,
the Polonization of the Old Believers' anthroponymy will continue
inthefuture. Informal personal names, which are not used in docu-
ments — patronymics and andronymics; even nowadays they are
used rarely and amost exclusively by the oldest inhabitant of the
Old Believers' villages— Gabowe Grady and B6r, are probably the
|east resistant to changes.
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Kokkuvote. Magdalena Ziolkowska: Isikunimed rahvusvdhemuse
identifitseerijana. Poola vanausuliste nimede tunnusjooned. Ar-
tikkel keskendub Poola vanausuliste isikunimedele kui rihma identi-
fitseerivale elemendile. Vanausulised on osa Poola etnilisest, religioos-
sest ja rahvuslikust vdhemusest. Nad tulid siia varsti peale Vene orto-
doksse kiriku 18henemist. Vanausulised asusid elama Kirde-Poolasse
18. sgjandi teisel poolel. Nende jéreltulijad elavad veel praegugi seal.
Enne Poolasse tulekut elasid vene immigrandid hermeetilistes homo-
geensetes kogukondades. See kaitses nende religiooni ja kultuuri tuge-
vate valismdjude eest. Peale || maailmasdda muutus kogukond véis-
maailmale avatumaks. Tanapaeval parast mitmeid tihiskondlikkejageo-
poliitilis muutusi on isolatsioon praktiliselt kadunud, muutes vanausu-
liste kultuuri kaitsetuks domineeriva poolakultuuri mdjude vastu. Koos
nimetatud muutustega on vanausuliste isikunimed tei senenud. K aasaeg-
sed Poola vanausuliste isikunimed koosnevad vene ja poola (Masuria
piirkonnas vene, poolaja saksa) elementidest, seda kakskeel suse taga-
jarjel (ja mitmekeelsuse tagajarjel Masurias).

Mérksdnad: vanausulised, isikunimed, kakskeelsus, epitaafid



